Exegesis Text: Genesis 22 1-14

1. How is the pericope divided 

· Look to see sections of how it flows.

Periscope appears to cut the story in half – natural ending is more around 1-19

2.Translations
· Look for English word variances to indicated differences in translation of Greek/Aramaic/Hebrew.

3. Limits of the pericope & Literary Context
· Do you agree with the limits of the pericope?  Does it make sense?

No – think it should go onto 19.

Context

· Consider how the text fits into – what comes before and after – what is the actual context.

3 p 42

1 – Primeval History 1 –11

2 – Chosen Family 12 – 50

a) Abraham under call & promise 12 – 20

b) Isaac & the further tests of faith 21- 26

c) Jacob & the emergence of Israel 27-36

d) Joseph & the migration to Egypt 37 – 50

2, 113 The promise of a son dominates 12-20 which is dominated by a sense of delay

12,16,20 Abraham jeapofised by failure of nerves and hopes

but faith prevails in God 15,17,18
21 – Isaac’s birth as God’s promise

22 – 26 series of tests by God about testing Abraham’s faith.
4. The Literary Genre & form of writing
Genre

· What kind of genre? (larger forms of literature e.g. a historical book from a passion book funeral notice v recipe book.

An edited and written down old Story  - appears to be a legendary tale based on an actual event and given a religious interpretation to provide a teaching.  Patriarchal story 

· Is it a gospel, a letter, a psalm, they are written for different purposes?

A written account of the faith and obedience of Abraham

· Is it part of wisdom literature?

No

· How does this affect the purpose of the text?

Encourages you to think of your own faith and obedience in the light of the story and God’s obvious please with Abraham’s obedience as a model for your life.

· If a NT letter – is it a real letter or simply cast in that form for stylistic purposes? 

NA

· It may be possible to include narrative criticism ( if text is a narrative) or rhetorical criticism (if an epistle)

Narrative analysis

Style - 7, 16  In substance and literary style this is the most dramatic of the stories of God’s direct dealings with Abraham.

There is advanced notice in (1) That God did not insist on the death of Isaac but tested Abraham to see how great his faith was.  The narrative includes considerable dialogue between father and son, God and Abraham.
3, pg 143 The opening phrases heighten the tension of the story.

3, pg 143 The use of 3rd day creates a protacted sense of test and sustained obedience.

3.143 Verse 6 – descriptive narrative of victim and offer walking together creates dramatic tension

6, 144 Von Rad points out the slowing down of the narrative towards the fateful moment; in 10 ‘even the single moments are captured’.  It is consummate story-telling throughout.
Plot

1, pg 12 Key element of faith – Abraham the father of faith (faith was a task for a whole life time) his faith is said to have been put to the test by God.  Abraham had to be prepared, to the point of actually performing the deed, to kill his only & much loved son Isaac.  Abraham withstood the test but was allowed at the last moment to sacrifce a ram instead.

3, 142-3 The test instead of breaking Abraham, brings him to the summit of his lifelong walk with God.

At the climax of the plot – Abraham has commenced the sacrifical task and is committed to seeing through, Isaac has obviously submitted to the his fate – faced and willed – on the divine side not a vestage of physical harm is permitted a sense of divine pleasure that Abraham has met the test.

Verse 13 – You sense Abraham’s faith is vindicated by God’s privision of an acceptable unsuspected solution ready and waiting.
Characters

Abraham

1, pg 105 – Abraham – tragic hero & knight of faith – placed in a dilemma between ethical parental obligation & obligation to God.

3, 143 – Verses 2& 3 do not detail any response from Abraham to God’s request – you are left with a sense of Abraham’s incredible sense of obedience.  Trust was to be weighed against common sense, human affection, and lifelong ambition.

3, 143 Abraham’s interaction with the 2 young men presumed servants gives a sense of faith in God to put the sense of promise and test together to stay “the boy and I will go over there…we will worship…and then we will come back to you”  It appears Abraham’s full conviction, on the ground that ‘in Isaac shall thy seed be called; 21:12

The story allows you empathise with this Abraham as if you were in his own shoes, you sense the deep anquish that this Isaac is you own legitimate son linked to all your life-long ambition, dreams and hopes.  At the end of the story you are left in awe of Abraham’s apparent faith and obedience.

3, 144 At the end God affirms Abraham and gives a new blessing – your offspring shall posses the gate of their enemies on top of founding a nation promised before 22.  It is unclear what this promise is today other than some form of power over enemies.
Isaac

Interpretation?

3, 143 Isaac also comes into his own, not by what he does but by what he suffers.  His role is to be a quiet victim in a single episode to demonstrate God’s pattern for the chosen seed to be a ‘servant sacrificed’

God - Divine Tester at first appears very hard but at climax changes – becomes more compassionate with a nuiance of devotion by the repetitive use of thy son, thine only son      2, 12,  16,  

God’s promise to Abraham at 15 – 19 outlines they in the future, his offspring will experience  prosperity, political and military power over enemies and divine benefits to all nations on earth.

1 pg 9 Faith – in the story faith in the very hear and now – a person dedicated to the life of immediacy as being ‘absolutely committed to relative ends’. 

Form

· What form (smaller units e.g. a parable – form criticism) Is it a story?  Is it a saying, a statement?  An argument in a letter?  Does it show elements of exaggeration, irony, metaphor etc? 

Spoken story – introduction Verse 1 2- plot begins climax 10/11 end 19.

· How does this affect our reading of the text?

· You may find commentaries helpful here.
15,99 uses a stylised narrative technique which his theological in nature.  

15,100,1 many verbal parallels with words such as the Lad 22:5, 12  21:12   early in the morning Abraham took 22:17, 21:10

The story uses a device of 3 main dialogues with a long angelic monologue that rounds off the story with a coda.  In each there is a sequence of similar words and phrases producing 4 parallel panels:

1) Abraham he                      2) My father

3) The angel called from heaven
4) the   angel called to Abraham

said here I am (1)

He said Here I am (7)
….Here I am (11)


you have done this thing… (15)
5. Sources, Inter-textual allusions, and their use
Inter-textual allusions

· In NT look for allusions or quotations to OT

3, 143 Hebrews 11:17-19 reveals that he was expecting Isaac to be resurrected; henceforth he would regard him as given back from the dead.

Sources (source criticism)

· From commentaries are there evidence of sources or hypotheses of sources such Y P etc?

7, 17  Verses 14–18 Use only Yahweh as the word for God and may come from a J Source.

13, 50-51

Charpentier proposes that 22:1-13, 19 are not Yahwehist (agreeing that 14-18 are) but are heavily Elohist influenced as God does not talk as if he was a man, when he speaks he speaks through through spectacular manifestations, in this case an angel, real worship (22: ) is centred on obeying God and observing covenants.  Abraham appears to be put forward as a model for people to follow again an Elohist characteristic.
7, 16 Inconsistencies of 21:32-34 of residences of Abimelech and Abraham in the land of the Philistines is anachronistic – since these people migrated from the sea to the southern coastal area west of Jerusalem in the 12th BCE.  Mention of them reflects times of re-editing into present form in the 6th BCE. Evidence of re-editing.

8, 126-7 Beersheba – changes in editing evidence – mis-interpreted at Gen 22:19 correctly interpreted in 21: 

11, 21-22

The first source of the content to Genesis appears to be the remains of an old epic collection of stories with distinct vocabulary and human interests that includes Gen 2:4-3:24, Gen 22:1-19, Exodus 3:1-4:17.

A dominant Jewish & Christian scholary theory holds that the Pentateuch ( 5 books of Genesis, Exodus, Leviticus, Numbers & Deuteronomy) is a composite work in which various literary strands have been repeatedly re-edited together creatively through generations of transmissions( over 2 centuries).  These strands at times co-existed in ancient Iraelite society.  These strands of tradition formulated the Pentateuch into its present form about 400 BCE.  Strands were:

Oral period 1200-1000 bce

J – (Yahweh tradition)  950 bce

E – (Elohist tradition) 850 bce

D – (reflecting Deuteromonic tradition) 650 bce

P priestly work 550 bce

11, 23 Oral tradition handed down focused on the promise to the ancestors.

The frequent use of Yahweh or Jehovah dates it as J – the strong story telling element linked to other key story telling texts date it earlier – so oral tradition that is incorporated into the J tradition.

11, 27 Genesis 12-50 somewhat harmonise with the opening chapters of Exodus e.g. Exodus 3:6

11, 28

Our only source for our knowledge of the ancestors of Israel is the biblical story itself written in a time far removed from the events described.  As of yet there are no archeological or external sources for Genesis 12-50 .
Application of these

· How are these sources used?  What is the author/final editor of the passage using this source here?  To what aim is this done (redaction criticism – editing process and intentions)

· E.G. 2 source theory of Mathew and Luke make use of Mark etc.

· If unable to detect sources then this section is irrelevant.

6. The Historical Context

· Who is writing for/to/whom and when?  - political, social, economic, religious and so on.

· Why was this text written?  What is the history of the content of the text?

11, 27-31 - The ‘history’ contained around Abraham, Isaac & Jacob Gen 12-35 seems to preserve the memory of cal movements and social relationships.  These appear to be understood as the formation of the people of Israel. We see Abraham, servants and family travel through the ‘fertile crescent’ of the Ancient Near East. From texts we know that Abraham began at Ur in the Persian golf  Gen  11:31, 18, 15:7 to Haran on the bend of the Euphrates to the north west and then onto Shechem in Canaan Gen 12:9 .  It appears from descriptions that they were semi-nomadic with heards of animals moving around grazing areas.

The stories around Abraham, Isaac, and Jacob give details of them living peacefully as resident aliens (Gen 21:  ) living on the fringes of the native Canaanite population, although they maintained contact with relatives back in Haran and secured woves from that source rather than mixing with the Canaanites ( Gen 24, 29).

Abraham had servants and flocks – not poor.

· Are there historical key elements in the text that need exploration? E.g who are the… what does the monarchy mean in concrete social and political practice?

History outside the text

11, 28 However, as a hypothesis there is general agreement that Genesis reflects the times of Palestine in the early second millennium BCE Middle Bronze Age around 2050 – 1550.  

11, 35

Some historians account for Abraham’s migration into Canaan as portrayed in Gen 12:1-6 due to Amorite infiltation inot Mesopotamia and Syria as Abraham may have a contemporary of the Amorite King Hammurabi.  Haran, Abraham’s main base was an Amorite settlement in this period and that names Benjamin, Jacob and Abram were Amorite personal names. 

Priestly Office

10, 345

There were no official priesthood in the time of the Patriarchs; sacrifices were performed by the head of the family (Gen 22, 31:54, 46:1)  The Patriarches themselves, who were nomads, offered their sacrifices in the sanctuaries they made or visited. 

7, 16 – This incident is said to have occurred in the land of Moriah, a place which cannot be identified with certainty but which in later tradition was located in Jerusalem 2 Cor 3:1.

Beer-sheba – named in 21: 31-34, 22:19 – Some records of it being a semi-nomadic residence.  However, 21:32-34 of residences of Abimelech and Abraham in the land of the Philistines is anachronistic – since these people migrated from the sea to the southern coastal area west of Jerusalem in the 12th BCE.  Mention of them reflects times of re-editing into present form in the 6th BCE.
7. Social Criticism

· What gender roles were expected or transgressed in x what is the cosmology assumed?

· What were the social/cultural assumptions of the text?

Nomadic lifestyles/Bedoin

4. pg 40 C Parnet,  Deleuze      Nomads have no fixed location, but roam from place to place, always departing and always arriving.  “There is no starting point just as there is no goal to reach”; every place of arrival is a point of departure.  

4 pg 40 This mode of lifestyle is at odds with Abraham’s refusal to go with the flow Abraham decided to got fort in response to a call of God.  So Abraham had a starting point (his contry, kindred & fathers house –and a goal creationg of a people or nation and possession of a territory.
Attitude to Children

10, 41-42

At a Bedouin wedding in modern Palestine, a pomogranate is sometimes split at he opening of a tent, its grains symbolise the many children their friends wish them.  In ancient Israel to have children was a coveted honour as this was seen to bring properity and power (see text).  Having no children was seen as a chastisement from God (Gen 20:18) or a disgrace.  In such cases wives adoped children which their servants bore to their husbands (see Gen 16:2, 30:3,9).  Eldest sons enjoyed privileges – whilst father was alive the took precedence over other sons (Gen 43:33).  On his fathers death he received a double share of the inheritance (Dt 21:17) and became head of the family.  As the first fruits of marriage, firstborns were seen to belong to God.  The firstborn of a flock were sacrificed, but those of humankind were redeemed as the God of Israel abhorred sacrifice of children (Lv 20:2-5) Animals and later the Levites were consecrated to God as substitutes for the firstborn of the people (Ex 13:11-15, 22:28, 34:20, Nb 3:12-13, 8:16-18)

Covenants & status

7, 16 – the role of covenant making.  

8, 234-7

IN Gen 21:22-34 we see Abraham making covenants with other local tribes people.  This was a common practice – a statement of friendship commitment – by completing this there is an oath of allegience and mutuality that includes support in times of war and other expectations.  From this understanding we see that Abraham is accepted as a resident alien in the territory but not as a fully endorsed tribes member – which was the custom of the times.  In Gen 22: 1- 19 we see this same covenant making in practice not just between people but also God and Abraham after the test story.
Naming God & places

10, 13

In the ancient near east naming a place or a person was to enable them to do good.  The name becomes the expression of hope, or a symbol revealing the character of the bearer.  (Jehovah Jireh)  With God this reveals a divine title revealing the character of God.

8. Key terms

· Chose nor more than 5/6 key terms crucial to the meaning of the passage to grasp the texts import.

To tempt/test

3, 143 rendering of this word is nearer to the idea of to ‘prove or test’ rather than ‘tempt’ in verse 1.
Mountains in the land of Moriah

3, 143 Reappears only in 2 Chronicles 3:1 where it is identified as the place where God halted the plague of Jerusalem and where Solomon built the temple. 

Sacrifice & Altars & Burnt Offering

3, 144 The language in 13 is clear that the ram is a substitute instead of his son.  

10, 287-9  Many of the Yahwistic tradition sanctuaries were previously Canaanite or older sacrificial sites such as Genesis 12: 6-7 converted into altars.  Many of these altars were ‘high places’ in mountains or hills used by earlier peoples.

10, 42-43  The firstborn of a flock of animals were sacrificed, but those of mankind were redeemed (Ex 13:11-15, 22:28; 34:20)  God of Israel Abhorred the sacrifce of children (LV 20:2-5)  Instead animals and later the Levites were consecrated to God as substitutes fo the firstborn of the people (Nb 3:12-13 8:16-18)
10, 406 – 7 Altars is an essential element of a sanctuary – setting up an altar means in effect founding or converting a place into a sanctuary. The word ‘mizbeah’ means altar verbal root meaning ‘to slaughter’ and therefore ‘to slaughter with a view to sacrifice’.  Altars maybe just a natural surface of a rock, rock that was hewn into a certain shape.  Man made altars called ‘bamah’  was a knoll or mound upon which sacrifice was offered in high places reused by other peoples.  

10, 415-6, 424-5 In early times it appears that there were two forms of sactifice – holocaust and communion-sacrifices – it is likely that the sacrifice here as stated at 22:  was a burnt offering – where the sacrifice is ‘taken up’ whose smoke goes up to God when it is burnt.  Here the entire victim is burnt. (1 Samuel 7:9, dt 33:10, Psalm 51:21)  In recorded ritual the victim must be mal and first born without blemish. (Lev 22 17-25)
10, 441-6 There is some evidence that Canaanite religious practice included human sacrifice as other ANE religious practices (1 kings 16:34) some evidence from arheological finds and non bible ane texts. Opinion is divided about Ex 22:28-29 whether Thous shalt give me you first-born sons edited out original human sacrifice – as ‘substituion’ is implied in several texts where first born animals are used. 

Fear God

To fear God is an indication not of fright or terror but of profound respect and full obedience.

Used 1:12, 15 – 18 expands on meaning spoken through the Angel – Because you have done this (obedience & trust in God) to your son only son (going against all human understanding) then I will indeed bless you (blessing)

From this we can uncover the sense of this immediate type of faith and obedience in God and commands reaps a sense of blessing from God.  A very dyadic relationship of expected obedience and blessing.

1 pg 9 Faith – in the story faith in the very hear and now – a person dedicated to the life of immediacy as being ‘absolutely committed to relative ends’. 

Jehovah Jireh

3, 143-4 Verse 8 Abraham’s ‘God will provide’ became immortalised in the naming of the place in 14.  Appears to be almost a motto or faith statement to help you keep going.  An encouragement as well as a faith statement.  Such a statement reveals complete certainty of God, together with complete openness as to detail a model reply to an agonizing question.

3,144  Verse 14 The verb to provide is a secondary meaning of the simple verb ‘to see’ rendering ‘our see to it’ as in 1 Sam 16:1.  This renders the naming of the altar/mount the sense of ‘In the mount…it will come clear’  sense of faith and obedience in relationship to the divine. 

7, 16 – the place the Lord will provide – accurately describes God’s fidelity in enabling Abraham to meet covenantal obligations.
Beer-Sheba

7, 17 means ‘well of the oath’ by implication a place which is a reminder of the covenant with God. Well was well recorded and now the site of a town 77 km sw of Jerusalem.  

8, 126-127  Evidence that ‘well of the oath’ may be a mistranslation at a re-editing stage – as it is accurately translated in at 21:31 the ‘well of the seven’. So 22:19 shows editing errors.

8, 126-127  The area was known for having seasonal pasture suitable only for nomadic peoples hence archeological evidence of its original use as a partial settlement for semi nomadic peoples.   In 26:33 we see Isaac still remaining around this site and renaming the well indicating continued semi-nomadic social grouping. 

9. Broader Biblical Context

· What is the biblical canonical context in which the passage is situated.  E.g. Is 40:3 2 contexts – a – historical OT context & b – Mark 1 – prophetic proof text for Jesus as the Christ.

Abraham left Mesopotamia after meeting with the three visitors in Gen 18:1-15 who promise a son, one at least appears to be God.

10. History of Interpretation and Effect (particularly Paul & Gospels)

· History of interpretation and corresponding historical effects.

Jewish  – Abraham withstood the test and has ever after been celebrated as the worthy father of the nations & families descending from his son.  1 pg 7 – In Jewish Culture the story was later used to invoke Gods mercy instead of the Lord raised in sacrifice, it was the staying of the hand as spoken by the angel that assumed importance. 

12, 384  Abraham was seen as one of the Patriarchs literally one of the fathers of the family tribe of Israel, hence rendering Father Abraham founder of the nation. 
14 Interpretation that the pericope is the tenth test to atone for the ten times his descendants failed their test in the Exodus in the desert.  Clearly linking Genesis & The beginning of the book of Exodus to the events of the Exodus and entering the promised land.
Christian - 1, pg 7 – passage was used by the Early Church to celebrate faith & obedience.  This focus was on Abraham and his unreserved submission to God’s will.

15 – linking Jewish interpretations of the site of sacrifice with the Temple further links Calvary and Christs sacrifice in obedience with clear allusions to the site of Jesusalem.
Resurrection

3, 143 Hebrews 11:17-19 reveals that he was expecting Isaac to be resurrected; henceforth he would regard him as given back from the dead.  Interpreted to support Pauls teaching on life through death in 2 Corinthians 5:14. 

3, 143 Moriah in v3 is identified as in the vicinity of Calvary.
Violence

5, 41- 42  – Some Feminists have seen the text as creating new via a separation ‘male power and violence’ paradigm  focused on transendence and no immanence. Where some have argued that a better not violent way is to recover immanence through creating new within a field of relations.  

11. Introduction & Concluding Comments

Conclusion

· What is the basic structure of the argument/text?

· Sum up what you consider crucial in your exegesis of the text.

· Provide a brief introduction at the beginning where you tell the reader what you are about to do.  (AT END)

2, pg 56  Father Abraham!  ‘When you journeyed home from the mountain – you ndded no speech of praise to console you for what was lost; for infact you gained everything and kept Isaac.’

2 pg 56 Isaac, he will never forget that in 130 years you got no further than faith.
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