N.T.Wright - The Future and the People of God

Jesus Revisited the arrival of god's future - Session 1

Introduction
• Foundational session

• Ecclesiology has become the key topic the church is asking today - due to the cultural shift within the western context today


- + tom asking the question what does it mean to be in communion with one another (anglican question)


- god is calling us to mission how do we shape the church in line with that question, not how can we get our act together in the church and then what can we do as the 
people of god in the world today.  this is a fundamental shift in the question, a reversal, a taking seriously of church as the people of god firstly.

• mission gives shape to the church - coming out from our eschatologically shaped mission

Method

• criticised for doing historical research on Jesus - enlightenment style historiography rather then starting from just the NT as itself.
- compelled to act after debates about who Jesus was, not how he is necessarily presented, questions of the Jesus seminar - mainly from anti-foundationalists


- but as the word become flesh so god commited godself to history - so therefore not to look at Jesus as a 1st century jew is to commit docetism, so it is rather


part of an orthodox theology, not so that we forget the gospels but rather to allow the gospel to speak as it was intended


- an anti-foundationalist approach merely leaves people stuck in the results of a predetermined method


- a foundationalist or critical-realist approach, allows historical method to then shift the theology of the church into new and more authentic representations

• an example may be the use of the phrase 'repent and follow me' something that has been used without any political and social repercussions, something that Jesus said to individuals, that challenged a shift in their own 'heart' and 'mind'.  Yet if you re-read through the etymological use of the phrase it is clear in its usage elsewhere that the phrase has a dangerous political and social repercussions - as seen in its usage in Josephus' autobiography.

A return to 1st century Judaism

• The living god the creator of the world entered into a covenant in order to restore creation to godself.  That Jesus came along at the time he did, it was not by accident it was a purposeful interaction with god with a particular time and place - Jesus entered into a climax of a story, he did not just start a new one.

• Living within a story is something that westerners find hard to imagine - yet each of us live within implicit stories, and metanarratives - whether they be one chosen job path, or other.  Although we may not recognise them.  We also live in rather more grand narratives - the enlightenment, the renaissance etc...

• Jesus of Nazareth lived in a world with a 'big fat story', the creation-fall-Abraham-Moses-David-Monarchy-exile.  There were also various smaller stories that were trying to make sense of certain sections of the larger one (e.g. the Pharisees, Saducees politcal/social/theological takes on covenant, temple etc...)

• This sense of being in exile was the story Jesus entered into - a story that had not yet ended.  The end of this exile was trying to be worked out, using texts such as Daniel 9 ect...  But ultimately it was through the people of Israel that the world would see that YHWH was king - this was the end game that Jesus pulled into play when he says that 'now is the time', 'in your hearing is fulfilled'.  The end game, as the Jews imagined it, was coming into fruition in the life of Jesus.

• This is what Jesus talks about when he says, 'the Kingdom is at hand', 'arrived'.  Referring to gods sovereignty was newly impinging on the world in the here and now, not us dying and going to heaven.

• One of the things that is going on in the mission of Jesus is that the miracles are the signs of the new world breaking into the present - not signs that Jesus could do extraordinary superhuman things because he was divine.  If anything they show that Jesus was the ultimate human being who because his love of the father was able to show what the new creation was like (Isaiah 55).  And that ultimately these are signs of something of Jesus' divinity.  But primarily all Jesus' actions were pointers to the new kingdom.

• The restoration of the fall of Genesis 3, the climax of Isaiah 55.  Jesus was doing what Isaiah 40-55 was all about.  The word - which was gods agent of new creation.  Gods future arrived in Jesus.

• Jesus' actions can typically be reduced to a dogmatic statement or a cronic idea that he could do miracles because he was god.

• Jesus came into a story that had been told in the wrong way, that Israel had been content to keep the light to themselves, putting mirrors around the light, to keep it in, rather than having lighthouses.  It makes for an easy dichotomy between those in the light and those who are not, this is what Jesus talks of when he says 'If you put a light... rather put it on a....', 'or a 'city on a hill cannot be hidden...'.  This is what the sermon the mount is primarily about - it is not a message to the church, but rather a message to the Jews.  A radical counter to the grand narrative that the Jewish authorities had been spinning, a subversive manifesto if you will.  Matthew 5 is also a precursor to Jesus life and death, as well as a message to the Jews.

• ecclesiology starts with Genesis 12 with Abraham, gets broken down though the monarchy etc..., and again breaks surface with Jesus with a radical alternative in gathering the 12 disciples.  In Jesus gathering 12 people around himself the Jews would have known what he was doing - it was a clear sign that he was reforming Israel around himself - it was a dangerous political and theological venture which was why it was profoundly persecuted.

• the parables that Jesus told has amazing resonance with the original god story in the OT.  The prodical son story particually deals with Israel being in exile and coming out of it, but with those who do not want to be a part of it.

• Postmodernity has wrestled for many years to see stories being retold and re-enacted as part of who we are, not as childrens playthings.  We see this return to story in Harry Potter and Lord of the Rings etc...

• The god of the bible is dynamically involved with the world, not as a puppet of the world but rather a developing character on the stage - this is what the coming of the Spirit is all about - gods presence running through humanity.

Heaven and Earth
• God and the world are not a long-way away from each other in biblical terms, they are closer, and intertwined.  We understand that we do not live in a 

• two interlocking aspects of creation, they are meant to impact on one another.  how that happens has always been deeply mysterious.

Gods heavenly presence in the world
• gods word is living active powerful - his word goes to work and does things in the world - brings about creation

• gods acts in the world through wisdom. it is also sent into the world, so if you want to be truly human you need gods wisdom (Ben Sirach 24, Wisdom of Solomon 7-9)

• the law is like an aspect of Jesus character

• gods spirit also interacts with creation, howering over the water, breathing life into humanity

• shekinah - the tabernacling presence of god in the wilderness, and finally in the temple.  A powerful force that breaks out into creation.

Jesus/YHWH return to Israel/Zion
• when Jesus returns to Jerusalem he is bringing about the return of the Shekinah to Israel, and to the world


- this was a surprise, it was not in the that was expected.


- Jesus was embodying YHWH's return to Israel, he was god incarnate.  People sometimes think that Jesus could not be doing that, as historically he never would have said 
it.  Yet if you read Jesus' parable of his return, you see this is exactly what Jesus is saying - it becomes even clearer when you see this in conjunction with his actions in the 
upper room, his death and resurrection.

• This was an incredibly political event, in fact you only get to the atonement theology through the political aspects.  The big story if god and the world - which means Caesar, the romans etc..., only after this can you get to god and certain people, and then yourself, not in any other order.

• the gospel stories have woven in the way in which our individual stories connect into the bigger stories, yet they are only part of the grand narrative of god and the world.

Resurrection
• resurrection is always about new creation, a new creation that starts with Christ, the grand part of the story of god and the world.  This is the crux of the resurrection of Jesus.

• John tells the story of the resurrection as the first day of the week - in the terms of Genesis.

• Jesus being put before Pilate with a crown and in purple are symbols of Jesus being the symbol of the new creation in waiting.

• Jesus in the tomb was the 7th day, a day of rest for god, an absence of god, awaiting for the next day, the day of creation, resurrection.

New Things

• Just as the diciples did not know what to do when Jesus was resurrected what to do, just as now there is a sense of not knowing what to, yet god is at work doing new creation.

• Making Jesus strange, in the sense of historical particularity of what Tom was doing, yet as Jesus to Israel, so to us and us to the world.

Q and A

Q - Surprised by the traditional schema of the church and the NT as the first scene, and then the last scene as his return and us as in-between - but in doing so do we miss out on the NT take on now?

A - The resurrection of Jesus was a NT historical event, and was a joyful event that had happened (Col 1).  So there is a delighted forward movement in the church of how you do the gospel in the world.  So rather than variations on a theme in a symphony, this is an unfolding drama, with god working his purpose out year to year.  This is an insight afforded to us through the NT, one that is rooted in the NT church, but one that does not merely replicate the NT church but goes beyond it in new and creative ways.

Q - the sabbath rest is a positive thing in evangelical thinking, but it seems to be a rather negative thing in the easter account of Jesus being in the tomb.

A - the cross is the glorification of Jesus which is a paradox as it is seen in the suffering, and pain of the son of man.

Q - The narrative world of the OT seems irreducibly complex, is it not a gross oversimplification to say that Jesus inherited a singular grand story?

A - A fair point.  the fall looms large in our retelling, but not in the Jewish.  Yet if you look at the 1st century retellings in the Qumrani sect, or the Jubilee, or Josephus texts you do find a lot of significantly different tellings.  But they do nest together quite well, with all their internal tensions (which drive them on).  They each have large common threads that intertwine with one another.  And the NT authors themselves correct other tellings of the story, even dismissing some.

Q - on the horizon do you see a church that is politically prophetic, one that points to an alternate political society

A - Yes springing up all over the place.  Gives example from own sermon to ex-marxist mine workers in Durham.

Q - How open is God - in response to Clark Pinnocks idea of the openess of God theory (a part of process theology)

A - 'How yellow is a square or circle' - is this an unanswerable question?  God at the moment is waiting, grieving.  Or god is like a chess player waiting for us to do a move and then responding accordingly (a crude example model).  Something that comes out of this type of model would be acceptable, and would not challenge an orthodox idea of gods sovereignty.

Q - How does imagination and history interact?

A - History requires imagination.  When we do history we are always trying to imagine something that will not happen again.  As part of that you are set free to imagine other futures.  Because if this is what god is like then what should the world be like - imagine.  Tolkien and Lewis were the masters of this in the 20th century we need more of this for the 21st.
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The implementation of God's future - The gospel - Session 2

• Jesus accomplished something that the early church implemented - just as Paul implemented the same thing.  Just the same as the conductor replays the symphony the composer has written.

• As Paul did so he uses the word gospel quite a lot - a word that has been taken over and used to mean all sorts of things :-


- you can go to heaven


- a new form of spirituality


- a future after death for you


- a typical evangelical atonement theology would follow

• When Paul uses this word he was not talking about me or you, or himself he was talking about Jesus - it was Jesus is Lord.  This is the announcement, quickly worked out as Jesus is crucified, risen messiah and Lord.  The gospel is a story which is encapsulated within Paul's phrases.

• The gospel has one common target in the OT (Isaiah 40, 52), that of one speaking and bringing good news to those in exile, the news that 'your god reigns'.  The exile is coming to an end, the people are returning to the land, YHWH has returned to gods people, becoming king.

• The suffering servant is the way that this happens - this is what Paul is drawing his meaning from, not from his pagan world, which also had its own use of the word gospel.  The good news was already current - it referred to the Pax Romana, the peace of the empire.  Some Emporeres even used this of themselves, saying that they were the 'good news'.

Creation and Covenant in Pauls theology

• In Genesis you have the covenant set up to deal with the problem of sin within the creation.  What god does with Abraham and the covenant is establish godself as king.  This is why the 'fields clap their hands', creation and covenant are linked, creation is restored, YHWH is king.

• In Abraham all the people will be blessed, creation will be restored.  In the Psalms we see this testing of that covenant, where the writer will cling onto the covenant using creation language - 'you are the Lord of all, you created...' etc...

• In Paul's gospel, you have the two linked again.  Col 1.15-20.  The creator god has made creation in and through Jesus Christ, and the creator has redeemed creation in and through Christ.

• It is because he has this wonderful creation and covenant theology that he can say that the gospel has already been preached to all nations.  But in the resurrection something happened cosmically, a change, a shift in the created order, the gospel has already been announced to the creation.  However, because humans are made in gods image they need a special herald, a personal message, this is why Paul seeks those to herald the gospel to the ends of the earth - to the whole humanity.

• Romans 7 is the beginning of the wrestling with the covenant charter, Paul is wrestling with what to do with the law.  Paul does not dismiss it, but rather he sees that Israel too is in Adam, the more the Jews cling to the law, the more it accuses them, as they too have stumbled.

• But what god has done in the resurrection and sending of the Spirit is allow the possibility of the the renewal of the whole of creation, this allows the possibility of reversing the state of not only Israel, but of the whole creation.  God has been faithful to the covenant, the result of this is gods action in Jesus, and because he did this for Jesus he will do it for the whole of creation.  The second reason why this happens is that Jesus is now the Lord of heaven and earth, authority has been given to him.  This is what we see in the end of the gospels in the ascension.  So when Jesus is exalted into heaven he does not only rule here, but on the earth too.

• Representative messiahship, Jesus is the messiah and is the Lord of the whole earth.  Psalm 82, and 89 bear this thinking out.  This is making more specific the promise made to Abraham, where all people will be blessed through his offspring.  The Messiah would always be the ruler of the whole world - this was always present in Jewish thinking.  What the world did not know it needed - Jesus the messiah of the whole world.  This is the crux of his message, that Jesus is the new Lord of the whole world.  Paul comes into Corinth and tells this outrageous story, of a Jewish man, crucified and resurrected - all way-out claims in the context.  Yet people are strangely warmed, and come to recognise Jesus as such - this is because he is the Lord of the world, so of course this truth carries power.

• The only response to gospel is to fall down and believe that Jesus is Lord.  This is the power to save, in Jesus, not in a confession, Jesus work has already been done.

• This is why he can talk about being baptised into Christ, or belonging to Christ - and thus talk of anyone who believes as such that they are in Abraham, children of the promise.

Gospel and Empire

• Agustus was the Lord of the Earth, and the Roman Empire was the greatest justice the world had ever seen.  The Empire claimed to set the world free.  Justice and liberty became slogans associated with the Roman Empire.  Romans thought they were born free and had a duty to take this freedom to the whole earth.

• When you read the introduction to the Romans you hear that Jesus was a descendant of David (a longer line of rulers than Rome), and is someone through whom we have been given the power to bring salvation to the ends of the earth.  This is a message that Jesus is Lord and Caesar isn't, through Jesus gods justice is revealed.  Through this you get what the empire offer you - salvation.

• Jump to the end of Romans, Romans 15, where all the world, all people must come under the rule of this messiah.

• God raising the dead, thus annulling the tyrants ultimate power - an ability to put people to death.  If god has raised Christ this power becomes the hope for all people, and the promise to all people.

• Parousia - in Roman terms it means a Royal appearing, like a Royal visit.  So when Paul uses this term he means that we will go out and meet him, not to escape the earth, but rather to escort him as he is the ruler of the whole earth.

• When Pauls says in Phillipians 'our citizeship is in heaven', he does not mean we will one day go to heaven, but rather that you could be agents of heaven, bringing about the same type of society where you are.  Jesus would then not whisk you off to Heaven but rather come down to you and establish this society in its perfect form.

• Peace and security in Rome was like a global protection racket - announcing Jesus Christ as Lord calls to account the type of Lordship that promises this, the Lordship in Rome was critiqued because in promising that they also do much violence to those on the fringed of their society.

• Ephesians 1 looks forward in trinitarian language to the renewing of creation, Eph 2 looks to the fact that we as sinners are reconciled to Christ and all people are reconciled to each other - the curse of the tower of babel, the promise of false power, has been torn down.  The church is the many coloured community - all binaries are overcome, white, black, young, old etc... are broken down.  So each time we fragment into cultural, societal communities we break down this principle.  It is in the church that the true eschatological community if found - not in the promises of the Emporer or ruler of the day, who sets out to achieve this with all their might and power in the army etc...

• Love for Paul is something that speaks of mutual support, of family.  Paul's says this is Galatians 4 - about the row of angels looking after the nations.  So when the gentiles wish to get circumcised they are going back to being a particular people rather than a people made up off anyone who wished to join.

• Only when the church in the community reach out to all people, making a difference where they are, not content to sit in their own clique, will the rulers and principalities in our own country see that Jesus is really Lord.

• The early church claimed that they were the human race - they were the people of god because they are a family made up of all peoples.

Acts

• Not just a cheerful story of people doing some fancy miracles all over the earth.

• It is rather the story of the establishment of the Kingdom of God, and restoring it to Israel.  Because it is announcing that no longer is Israel the holy land, but rather the whole earth is holy land, belonging to the risen Christ.  This fulfills the promise made to Abraham that they would inherit the earth - this is fulfilled in Christ.  This is what the gospel is, a claiming that this earth is the risen Christ, not a power trip that they Lord over other people, but rather the risky story of Jesus' messiahship.

• Acts 17.7 demonstrates this, Paul and the others are hauled up before the Roman Empire because they say their is another King - Jesus.  Paul in his letters would finish them today using ..., a symbol that people are to work this out in their own context - what is it that Jesus is Lord.

• At the Areopagus Paul uses a religious symbol from the culture, the unknown God.  He then moves on to the temples that are built, saying that they are a waste of space, they are irrelevant - Paul is not being nice, he is being highly provocative.  He then quotes poets that are for and against them, making his way through classic stoicism, but in a Jewish way, arguing that God and the world are linked, not as one, and not seperate, he then announces that the world and God have been reconnected, made whole by the activity of Jesus.  Paul does not step away from the culture to bring in the gospel, but rather he does it through the lenses of culture, using the theological symbols in the culture.

• Prayer and spirituality are in the indoor reality of the reality that when we step out onto the street Jesus is Lord.
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The nature and purpose of the church Session 3

Intro
• We are all on different journeys - they change over time, just as our taste in food does.

• Different journeys come together in respect - not tolerance, respect comes out of a love for one another rather than a putting up with one another.

• The issue of church is whats at stake when we talk about the sacraments - if you go down the pub and break some bread is this the eucharist.

• We have to learn how to do church differently in the present culture - including asking the above questions.

• Questions of society, whether it exists or not, questions on Europe etc... all of these affect our ecclesiology.

Realised Eschatology
• The tradition that we have has made up too much of our ecclesiology, reason has left us with many dusty books on shelves with little human connection.

• Unless we take seriously the promise of god, a creation renewed, a re-embodyment, a non-decaying, non-corrupting life - then we will not be able to anticipate this in the present and allow us to then know what shape church should be in the present.

• Inaugurated eschatology needs to be a serious consideration in our ecclesiology.  Revelation talks of gods light flooding creation, gods presence everywhere - this should be the starting point for church.

• The Spirit goes with this eschatological picture - these images are all pneumatalogical, the Spirit is the one who brings about the future of gods world in the present.

• God puts into the creation human beings so the rest of the world would know who god is - just as a ruler would put in a square an image of them-self to remind people who the ruler is.  This is s

• Gods groaning in the midst of the world becomes our groaning, a yearning for the things to come in the now - we as gods people, anticipating and wanting the fulness of gods presence.

• Things that are trivial to others are the lifeblood to some communities - mission in the form of social action on housing estates.

• Mission, prayer, the sacraments/worship - they are anticipatory events that bring a taste of that future into the present.

Worship - a theology of space and place
• As we worship the god then gods image becomes reflected in us and taken out into the world - if this becomes idolatry then the same image will be reflected in you - a tarnished image.


- worship needs to be communal, to reflect the whole of gods creation, not just one cultural element of it


- unmasking the pressure for informality - we need to make sure we are not informal for the sake of it

• The reformation, romantic movement and existentialism each had their own take on faith - each of them subtly altered that which is found in the NT.

• Mystery is a core element of worship - but it does not need to lead to mystification. Because we are living in a world that is anticipating the future mystery is naturally part of that as we don't know the whole future.

• A theology of the cross suggests to us that there is a intrinsic risk that anything within the world can become idolatrous.  Yet this does not mean that we do not attempt to use the stuff of creation - but rather we are always critical of it.

• Aspects of worship can carry more of the presence of god - they can blur the boundaries between heaven and earth, the curtain is somehow moved that little bit apart.  Places with where this has happened can become a thin place - where gods presence is richly felt, they become advance signs of the future, not remnants of the past.


- church buildings can do this


- prayer 'can be valid in this place' Elliot

• The enlightenment insisted that place did not matter - it was not a place of mystery but rather become a place of economics.


- this goes against the grain of millenium old thinking and understanding - that place can become 

• When you celebrate the eucharist in the pub you are bringing the mystery of the future into that place, you are taking that which is deeply felt in the church building - sacred place can be taken and celebrated

• This means that there is plenty of gods future in our past - where place has become future - this is still carried on into the now

Space time and matter

• God loved time - Jesus took bread, broke it, renewed it in our creation.

• In the sacraments we encounter the renewal of matter - this is where part of gods future comes to meet us in the present.

• the bread and the wine come to us as parts of the new creation - the new creation which Jesus is already present in through his resurrection and ascension
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Summary - Session 4

Questions

• How can the bible be authoritative?

• What is appropriate diversity and unity?

• How do our different callings relate to the one body?

Romans 15.7

• we are stitched into the Jesus story because he is the risen Lord who unifies the gentiles and the Jews - bringing the blessing that was promised to Israel to completion by blessing the whole world.

• the scattered groups each look to Jesus as the hope - the one whom we look to in the future as to what the present will look like

• so we have a hope - the renewal of heaven and earth - a redeemed cosmos.  and we in the present in the power of the spirit  bring about that future because it informs and enables us to live as that future

Authority of Scripture

• how does the authority of god relate to the bible - how does the authority of Jesus relate to the bible - and how does the authority that the spirit brings affect our idea of biblical authority?

• is the bible merely a text book we refer to to see if we have got it right?  does it sit alongside the process of church as a corrective

• or is scripture authoritative in the central mission of the church?

• how does Jesus exercise his authority through scripture as well as through the spirit?

• the text of scripture is the narrative that we inhabit - it sits alongside our doctrine and is their narrative framework

• Jesus embodies the scriptures in his life, and ultimately in his death and resurrection


- in the same way we should embody this scripture


- that we could tell the story of Jesus - and that this should instantly lead us out into mission


- this is why we have the synoptics we do - they have a core message that says that Jesus has achieved something and god has powerfully made that achievement cosmic in scope - as opposed to a text like the gospel of thomas which is more a guide for self-help, a gnostic answer to the wrong question

• gods kingdom project, for the world, exorcised by the people of god, energised by the spirit, read by the church, leading to mission in the whole of creation

• this is why we need the multiple ministries of reading, teaching and preaching

• and why we need the whole of the canon to be used in the reading of scripture, not just bits picked out for you too preach on.  rather the readings should be able to see the entire narrative of the canon.  so many churches are very selective of the texts they read, only using ones that reinforce their story rather than the whole story - we need a return to a reading of the whole canon not just a part

Unity and diversity

• adiaphora - a greek term that says that something is trivial and unimportant, that something is not necessary to be orthodox - so a belief that the church should have flags in the santuary is adiaphora in terms of the whole church

• so what is adiaphora and what is not?  a belief in the trinity would be an example of this.  the debate on homosexuality is perhaps another one which is raging now.

• so there are different layers and levels of things that need to be decided that affect what we would call unity

• In romans 8 and corinthians 14 Paul argues the very same thing - that there are some things that we should not divide the church over, the eating of meat, circumcision etc... note that all these things are divisive in separating the Jews and the gentiles.  They cause ethnic division - and when this occurs then the powers have won.

• Paul does not allow those who argue that culturally they do some things and that should be ok, Paul says no, now we are in Christ he is the authoritative not your culture.  Paul does not say to the one who says incest is ok - 'well you do that we'll do this its ok', no he says because we are in Christ we cannot allow this.

Authority and leadership
• Paul by humor and rhetoric refuses to submit to the Roman idea of leadership.  In his letter he makes out that he is weak, has done stupid stuff, he redefines himself in weakness that is made strong in Christ.  note that he is not healed, he prays 3 times in Corinthians for his thorn to be removed yet Christ says his grace is sufficient.  The Romans want to have a superhero for their leader - but Paul has none of it and merely emphasises his poor state compared to the rich state he has in Christ.

Seminar 1 - Andrew Perriman - Theology of the Emerging church
• theology - discourse - praxis


- theology impinges on all aspects of Christian life


- each tradition has there own discourse



• evangelicals have their own discourse, and this leads to their praxis

• the emerging church could be seen as the renewal of the Evangelical Christian discourse


- we need a discourse that works publicly


- language has become a big issue - language that we thought had been validated by the church no longer seems to connect with the society we find ourselves in


- people have lost a sense of ownership of the structure, language etc... of the evangelical 'church', they are searching for something that they feel they can own

• the question is how do you take your story and make allow it to enter into the popular public discourse in a way in which people can easily own it and feel at home within it

• underlying theological assumptions have an impact on our discourse and the resultant praxis - this may lead to worship which seems trite, inadaquate etc...


- this leads to a desire for a different story


- a story that leads to authentic mission, worship etc...


- N.T.Wrights story is one that needs to be rooted in the church - not to remain within academic discourse only.

• discourse is more then words - film, images, art, space etc... each forms part of the churches discourse

Seminar 2 - Chris Erskine - Mission from the Margins

• Shaftsbury work in about 40 areas in the highest 20% of depravation in the UK


- how does all this relate to the task and vision of the church today

• what sort of good news should we be proclaiming to the world?

• what should the church be doing?

• how should the church engage with society?

• what about the voiceless and those marginalised by society?

Symbol makers

• how can the church be living parables

• Re-understanding the creation


- sacular/sacred binary collapsing


- if we collapse this, and see that everything is important then we must start from the margins less they remain marginal


- start with gods understanding gods intention, desire for the creation

• Responding to the marks of exile


- the poor are very partronised - 'they need help', 'something has been done to them'


- rather we need to continue to remain in the margins in society, and in doing so seeing marks of exile in ourselves



- the marks of exile in poor communities when exposed cause us to question what our story means as we live among them

• A people belonging to god


- what does this look like


- need to challenge current manifestations of this that arise out of our present story

• what does the mission look like coming from the margins, rather to the margins - note the shift

Undoing some stories

• Proverbs 18 'he that separates himself seeks his own desire, and rages against all sound wisdom'


- people who live this verse are typically those who work on the margins, who rage against all 'sound wisdom'

Distribution of resources (money etc..)


Rules and roles (coding process) (liturgy, doctrine) etc...







Structural advantage

When people challange the distribution and rules and roles then you end up with three results of the structural advantage: -

participation > inquisition > institutional violence

People are encourages to participate, or train for leadership and finally thrown out of the church if they cannot be subdued

• duplication and competition due to sectarian nature of the church


- within the church in any one city there will be much overlap in mission, social work etc...


- churches compete and dilute the way in which we can engage with the story of how we as Church can be the people of god in the fullness of the promise in the 
renewal of creation

• Our story call us to radically rethink our theology of how we love one another - in Samuel 1 it tells of how Israel came back and was one again and the earth rang again


- this is a powerful exhortation to work as one, under one story with multiple facets.

• We are in danger of the 'hand denying the foot' - this may not be said in principle but is worked out in money-giving etc...

Sectarianism

• a group which denys those who do not fit its beliefs or social field etc... participation in its structures - it also identifies those outside the group as non-social, non-actors - and not able to transform society as they can.

• In working within different partnerships how can we allow the story we inhabit to draw us together rather than separate us out, in our resources - and how can this be primarily a vision of how we as the people of god connect to those on the margins.
